In the name of Allah, the All Merciful, 

The Mercy-Giving 


The following is a concise, non-verbose 
introduction to some of the terminologies 
of the science of hadlth that should 
suffice in helping one understand the 
commentary of the book, Mishkatal- 
Masabth. 
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Know that the term hadlth, according to 
the technical usage of the majority of the 
hadlth scholars, applies to: 


1 . The statements of the Prophet (may 
Allah bless him and grant him peace), 

2. His actions, and 
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3. His consent. 
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“Consent” means that someone did or 
said something in the Prophet’s presence 
(may Allah bless him and grant him 
peace) and that he did not reject the 
action nor prohibit him from it; rather he 
remained silent and consented. 
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The term “hadlth” applies likewise to the 
statements, action, and consent of a 
Companioni (Sahabi) 2 

it $4 if j 

0 £ Cs 10 • x 

fljj jJLi 1 J 41x3 i 

As well as to the statements, action, and 
consent of a Successor 

( Tdbi‘i ).3 
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A hadlth that is attributed to the Prophet 
(may Allah bless him and grant him 
peace) is termed marfu\ 

dp & JU ji j£\ ul 

Jlij j 

A hadlth attributed to a Companion, 
however, is termed mawquf 
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And a hadlth attributed to a Successor is 
termed maqtu \ 
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Some of the hadlth scholarsi specified 
the term “hadlth” to imply only the marfu ‘ 
and mawquf hadlth, since a maqtu ' hadlth 
is also called an athar. 2 
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The word “athar", however, can also 
apply to marfu ‘ narrations, as the term 
r/f/w is used in the term ad‘iyah 
ma ' thurahi (prophetic supplications), 
which are those supplications which have 
been narrated on the authority of the 
Prophet (may Allah bless him and grant 
him peace). 
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Tahawi 4 named his hadlth collection that 
consists of an explanation of both the 
prophetic hadlth as well as the athars of 
the Companions: “A Commentary on the 
Meanings of the Athar (p\.athar)s" 
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And Sakhawn has stated that JabarT2 has 
a book named “The Rarefaction of the 

Athar" 
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It is specific to marfu ' hadlth. As for the 
mawquf hadith mentioned in it, they are 
mentioned but incidentally. 
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According to the more popular opinion, 
the terms “khabar” and “hadlth” are 
synonymous. 
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Some have specified the term "hadlth” to 
mean that which was narrated on the 
authority of the Prophet (may Allah bless 
him and grant him peace). 

And the Companions, and the 

Successors, and therefore specify the 
term “khabar" to the stories of kings, 
sultans, and ancient times. 
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Consequently, the one who occupies 
himself in the study of the sunnah is called 
a “muhaddith" and the one who occupies 
himself in the study of historical 
narrations is called an “akhbarf’s. 
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The attribution of a hadlth to the Prophet 
(may Allah bless him and grant him 
peace) is sometimes explicit (sank) and 
sometimes implicit ( hukmt). 
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An example of an explicit statement is 
when a Companion says:“l heard the 
Messenger of Allah (may Allah bless him 
and grant him peace) saying...” 


or when a Companion or someone else 
says: 

“The Messenger of Allah (may Allah 
bless him and grant him peace) said...” 


or if someone says “from the Messenger 
of Allah (may Allah bless him and grant 
him peace) that he said...” 


An example of an explicit action is when 
a Companion says: 


“I saw the Messenger of Allah (may 
Allah bless him and grant him peace) 
do...” 

or if he says: “from the Messenger of 
Allah (may Allah 

bless him and grant him peace) that he 
did...” 

or if someone says: “from a Companion 
or someone else... it is raised” 

or when a narrator states: “the 
Companion raised it (the hadlth).” 





An example of an explicit consent is 
when a Companion or someone else 
says: “So and so ifuldn) did such and 
such in the presence of the Prophet (may 
Allah bless him and grant him peace)” 
and then does not mention his 
disapproval. 



An example of an implicit statement is 
when a Companion, not narrating from 
the early scripturesi, but narrating that in 
which there is no room for individual 
analytical reasoning, narrates historical 
events, stories of the Prophets, or stories 
of that which is to come, like the 
[prophesized] wars, tribulations, and the 
terrors of the Day of Resurrection; or 
narrates a specific reward or punishment 
resultant of a particular action, since 
there can be no means to attaining this 
knowledge except through direct oral 
transmission from the Prophet (may Allah 
bless him and grant him peace). 
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An example of an implicit action is when 
a Companion commits an act in which 
there is no room for individual reasoning. 


An example of an implicit consent is 
when a Companion narrates that the 
Companions used to do something in the 
time of the Prophet (may Allah bless him 
and grant him peace), because it is 
assumed that he (may Allah bless him 
and grant him peace) was aware of it and 
that revelation had descended 
concerning it. 


Similarly, implicit consent is implied when 
they say: “Such and such is from the 
sunnah", because the assumption is that 
“sunnah" refers to the sunnah of the 
Messenger of Allah (may Allah bless him 
and grant him peace). 


Some scholars, however, have stated it 
can imply the sunnah of the Companions 
or the Righteous Caliphs as well, since 
the word sunnah also applies to them. 







A sanacl is the pathwayi (or chain) of a 
hadlth, 

i.e. the group of men who transmitted it. 


The term isndd has the same connotation 
although it sometimes is used to mean 
“the act of mentioning a hadlth chain” or 
“the act of narrating the pathway of a 
hadlth text”. 
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The matn of a hadlth is what the chain 
(,sanad ) concludes at.3 
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If no narrator amongst the narrators of a 
chain is omitted then the hadlth is 
considered muttasil. 

The absence of such interruption 
(omitted narrators) is called ittisal .4 
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If one or more narrators in a chain, 
however, are missing then the hadlth is 
termed munqati \ Such omission is 
termed inqita (interruption). 
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The omission of a narrator sometimes 
occurs at the beginning of a chain, and is 
subsequently termed mu ‘allaq . Such an 
omission is called ta'lTq (suspension). 
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And in it the omitted narrators can be one 
or more. 
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Sometimes the entire sanad is omitted, as 
is the habit of some hadlth compilers who 
state [directly] that: “the Messenger of 
Allah (may Allah bless him and grant him 
peace) said...” 
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There are numerous ta ‘Ifqat (plural of 
ta 7 Tq) in the chapter headingssof SahTh 
al-Bukharh , and they fall under the ruling 
of uninterrupted hadlth because Bukhari 
adhered to only mention in his book that 
which was sahih.i 
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They are not, however, at the same rank 
as his musnad hadlth (connected and 
grounded) except for [those ta iTqdt 
hadlth which] he mentioned in another 
place in his book in connected form 

(musnad) 3 . 



The ta'liqat are sometimes differentiated 
by the fact that those which Bukhari 
mentioned in an absolute or active voice, 
such as: “so and so said” or “so and so 
mentioned” 


indicated that its chain was established in 
his view and therefore definitely sahTh, 
and as for what he mentioned with 
wordings of doubt or in the passive 
voices such as: “it has been said”, “it is 
said” or “it was mentioned”, then 
according to him there was some debate 
over its authenticity. 


Since he narrated it in this book (SahTh al- 
Bukhart), however, it is assumed to have 
a firm basis, and due to this [the hadlth 
scholars have] stated that the ta 'ITqdt of 
Bukhari are all uninterrupted (muttasil) 
and sahTh. 



When an omission occurs at the end of a 
chains, if it is after a Successor, the 
hadlth is termed mursal. This action of 
omitting a Companion is termed irsal 
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(expedition), i.e. if a Successor said 
[directly that]: “The Messenger of Allah 
(may Allah bless him and grant him 
peace) said...”6 
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Sometimes the terms mursal and munqati ‘ 
are applied to the same meaning. 
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Although the first terminological usage is 
more popular. 


According to the majority of the scholars, 
the ruling for mursal hadlth is to abstain 
from judgment, 
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because it is not known if the omitted 
individual is reliable or not, since the 
Successors at times narrate from [other] 
Successors and amongst the Successors 
are both reliable and unreliable narrators. 
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According to Abu HanTfah and Malik, the 
mursal hadlth is accepted 
unconditional^. 
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They state that [a reliable narrator] only 
expedites due to his complete trust and 
confidence [in the omitted narrator], since 
the discussion is in regards to reliable 
narrators. If the hadlth was not sahlh 
according to him, he would not have 
expedited and stated: “the Messenger of 
Allah (may Allah bless him and grant him 
peace) said...” 
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According to Shafi T if a mursal chain is 
supported by another chain that is either 
mursal or musnad (connected), even if it is 
weak, it will be accepted.3 
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Ahmad has two recorded opinions on this 
issuer 
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All of this [discussion] pertains to when it 
is known that the habit of that Successor 
is not to expedite except through reliable 
narrators. 
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If it is his habit to expedite through both 
reliable and unreliable narrators, 
however, then it is unanimously agreed 
upon to abstain from judgment. 
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It has been mentioned as such.i Further 
details exist on this topic and have been 
mentioned by SakhawT in his 
commentary on the Alfiyyah. 2 
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If an omission takes place in the middle 
of a chain, then if the omitted narrators 
are two in number and they are 
consecutive, the hadlth is termed mu ‘dal. 
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If there are one or more omissions in 
separate places in a chain, the hadlth is 
termed munqati 
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According to this definition, munqati' is 
one of the categories of non -muttasil 
(broken-chained) hadlth. 
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Sometimes, munqatV connotes the 
opposite meaning of muttasil and 
therefore includes all of the [previously- 
mentioned] types [of interrupted hadlth, 
SUCh as the mursal, mu dal, mu allaq, 
etc...]. According to this definition, 
munqatV [is a broad term that] can be 
further divided into subcategories (i.e. the 

mursal, mu dal, etc... ).3 
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Inqitd ' (breaks in a chain) and narrator- 
omission can be realized by recognizing 
that the narrator and the person he is 
narrating from couldn’t have met because 
they didn’t live during the same time 
period, didn’t ever really meet, or 
because the shaykh did not give 
permission to the person to narrate from 
him. This recognition is governed by 
knowledge of history that delineates the 
birth and death dates of narrators. 
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As well as the specifics of their study and 
travel times. 
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Due to which the knowledge of history 
became a primary resource and basic 
reference for the hadlth scholars.4 
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Amongst the categories of munqatV 
hadlth is the mudallas hadlth. The act of 
omission that occurs in such a hadlth is 
called tadlTs (concealment, camouflage) 
and the one who does it a mudallis 
(concealer). 
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Tadlis occurs when a narrator does not 
name the shaykh whom he in fact heard 
the hadlth from. Rather, he narrates from 
the one above his direct shaykh using 
such [ambiguous] wording that deludes 
one to believe that it may have been 
heard directly, although it cannot be 
conclusively said to be a falsification [due 
to the ambiguity of the wording],i For 
example, if the narrator states: 

“From ( 'an) so and so” or “so and so 
said” (as opposed to “1 heard so and so 
say” or “so and so told 
me...”) 2 

i£j1 ^4 Sf o' 4jj )yP J 

4jdt* 3^' 

J ^LgwfvJl Jaib 4 Sjj 

O^i b o3 aj Sf 

.0*Ai Jli J 

Tadlis, linguistically, means to hide the 
defect of a product in a sales transaction. 


It is also said to be derived from the 
word “dalas” which means the blending of 
darkness [with light] or the intensification 
of darkness. 
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Tadlis in hadlth studies is termed as such 
because of the shared meaning 
of ambiguity .3 
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Shaykh [Hafiz Ibn Hajar al- AsqalanT] 
states4: “The ruling on the one regarding 
whom tadlis is established is that [his 
hadlth] should not be accepted from him 
except when he explicitly clarifies direct 
transmission.”1 
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Shaykh states: “TadlTs is hararn 
(impermissible) according to the Imams. 
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It has been narrated from WakT ! 3that he 
said: ‘It is not permissible to commit tadlis 
of a garment (hide its defects to a 
customer), so how [can it be permissible 
to commit] tadlis with a hadlth?’ Shu‘bah4 
was very severe in its condemnation. ”5 
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The scholars have differed in regards to 
accepting the narration of a person who 
commits tadlis. 
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One group amongst the experts of hadlth 
and fiqh held that tadlis should be a 
reason to declare unreliability and that 
whoever was known to do it his hadlth 
should not be accepted under any 
circumstances. 
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It has also been said, however, that [such 
a person’s hadlth] should be accepted. 
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The majority [of hadlth scholars] adhered 
to accept the tadlis of the one who only 
does it from someone reliable ( thiqah ), 
like [Sufyan] Ibn TJyaynahe, and to reject 
the one who conceals [both] weak and 
non-weak narrators?, until he clarifies that 
he heard it by saying: “1 heard” or “He 
transmitted to us” or “He informed us”. 
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Some people are driven to commit tadlis 
by wicked intention, such as concealing 
that one has heard [the report] from a 
shaykh due to the shaykh ’s young age 
or due to his lack of fame and status 
amongst people. 
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As for the tadlis that was committed by 
some of the akabir (senior hadlth 
narratorsji, it was not due to [such 
intentions], rather it was due to their 
confidence in the authenticity of the 
report and the absence of need [to 
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mention the narrator] due to the 
popularity of his condition. 



ShumunnT states that it is possible that 
the elder heard the hadlth from a group 
of reliable narrators and also from that 
man [who was omitted], so he felt no 
need to mention him after mentioning 
one of [the reliable narrators] or after 
mentioning all of them due to his 
conviction in the authenticity of the 
hadlth, just as the mursil (narrator of an 
expedited hadlth)2 does.3 





If discrepancy occurs between the 
narrators in a chain ( isnad) or text ( matn ) 
due to the advancement, deferment, 
addition, omission, or switching of one 
narrator in the place of another or a text 
in place of [another] text, or through 
distortion in the names of the [narrators 
of the] chain, or through [distortion], 
summation, or omission of parts of the 
text, or something similar, then the hadlth 
is termed mudtarib. 





If reconciliation [of a discrepancy in a 
mudtarib hadlth] is possible then [good], 
and if not then cessation [from judgment 
on the hadlth’s strength is necessary]i. 
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If a narrator interpolates his speech or 
the speech of someone else, such as a 
Companion or Successor, [into the hadlth 
text] for any particular reason, such as to 
clarify the language (wording), to explain 
a meaning, to restrict unrestricted 
wording, or something of that sort, then 
the hadlth is termed mudraj. 
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This discussion leads us to [the issue of] 
narrating and transmitting a hadlth 
through its meaning (non-verbatim 
transmission). 
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On this issue, there is a difference of 
opinion. 





The majority hold the opinion that it is 
permissible [to transmit hadlth non¬ 
verbatim] only for someone who is 
knowledgeable in Arabic, proficient in the 
manners and modes of speech, special 
constructions, and the meanings 
(mafhumat ) of speech, so that he does not 
err by way of addition or omission of 
meanings. 
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It is, however, also claimed that non¬ 
verbatim transmission is permissible only 
with singular words and not compounded 
words. 
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It is also claimed by others only to be 
permissible for the one who accurately 
recalls the words of the hadlth such that 
he is able to [properly] change [the hadlth 
wording without distorting the meaning]. 
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Others claim that it is only permissible in 
the case of the one who had memorized 
the meanings of the hadlth but forgot its 
exact wording, since permissibility is due 
to the necessity of benefiting from its 
rulings. As for the one who remembers 
the exact wording, it is not permissible for 
him due to the absence of necessity. 
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Note that this difference of opinion is in 
regards to permissibility and 
impermissibility. 
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As for the preference of narrating 
verbatim, this is an agreed-upon stance 
based upon the statement [of the Prophet 
(may Allah bless him and grant him 
peace)]: “May Allah enlighten the face of 
the individual who heard my speech, 
protected it, and then conveyed it as he 
heard it.”i As for nonverbatim 
transmission, it has occurred in the Six 
Books (the Six Authentic Hadlth 
Collections) as well as in others. 2 
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An ‘anah is to narrate a hadlth with the 
wording: “From so and so, from so and 

SO ( anfulan ‘anfulan )”. The mu ‘an ‘an 

report is a hadlth narrated through the 

use of ‘an ‘anah. 
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[For the narrators to have] lived in the 
same era is a condition for the 
[acceptance of] ‘an ‘anah hadlth according 
to Muslim, while [evidence of] the 
narrators having met physically is a 
condition of Bukhari. According to 
another group of scholars, [it is a 
condition for evidence to exist that a 
narrator actually] learnt from the other. 1 
Muslim refuted both groups severely and 
exaggerated in doing so. 2 
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The 'an anah of a mudallis is 

unacceptable. 3 
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Every marfu ' hadlth whose chain is 
muttasil (uninterrupted) is termed musnad. 

^ ^ if* 

* ' O * s * ' 

This is the popular and relied upon 
[usage of the term musnad]. 


Some scholars label every muttasil hadlth 
musnad, even if it is mawquf or maqtu'. 
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Some scholars call every marfu ' hadlth 
musnad, even if it is mursal, mu dal, or 
munqati'. 
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Amongst the categories of hadlth are the 
shadhdh (anomalous), munkar (unfamiliar), 
and mu ‘ allal (defective) hadlth. 
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Shadhdh lexically means the one who 
separated from a group and abandoned 
it. 
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Legally, [shadhdh] is a hadlth that is 
narrated in contradiction to what the 
reliable narrators narrated. 
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If the narrators [in the contradictory 
hadlth] are not reliable the hadlth should 
be rejected 

(mardud). 
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If they are reliable, then the solution [to 
the contradiction] is to give preference [to 
one of the differing hadlth] based upon 
strength of memory, retention and 
accuracy, greater numbers, or other 
reasons of preference. 
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The hadlth which is preferred is then 
termed mahfuzi and that which was 
preferred over is termed shadhdh. 
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A munkar report is a hadlth which a weak 
person narrates in opposition to someone 
who is weaker than him. 2 
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The opposite of [a munkar hadlth] is a 
ma Vw/hadlth .3 
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The narrators in both munkar and ma ‘ruf 
hadlth are weak, although one of them 
will be weaker than the other. 
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The narrators in both shadhdh and mahfuz 
hadlth, however, are strong, although 
one of them will be stronger than the 
other. 
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In comparison, then, shadhdh and munkar 
hadlth are the rejected forms of the 
hadlth while mahfuz and ma Vu/hadlth are 
the preferred forms. 
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Some scholarsi did not stipulate in 
shadhdh and munkar hadlth the condition 
that there be disparity with another 
narrator, be he strong or weak. Rather, 
they claimed that the shadhdh hadlth is 
simply that which a reliable narrator 
related independently, without any 
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accepted hadlth in agreement with [its 
wording and meaning] or supporting it. 
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This [definition] would thus be applicable 
to the sahlh \fard hadlthi2] of a reliable 
narrator.3Some scholars4did not 
consider the existence of a reliable 
narrator or even disparity in the hadlth 
[as conditions in defining a shadhdh 
hadlth]. 
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Some scholars, however, did not specify 
the definition of a munkar hadlth to the 
previously mentioned application. Rather, 
they labeled the hadlth of the one 
discredited by fisq, excessive negligence, 
and frequent mistakes as munkar as well. 
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This is [an issue of] of nomenclature, 
however, in which there can be no 
argumentation. 


A mu ‘allal hadlth is [defined by] a chain 
that contains impairing defects and 
subtle, uneasily discernible reasons to 
degrade the authenticity of a hadlth. The 
well-versed and experienced scholars of 
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this science are privy to [these defects], 
such as expediency {irsdl) in the 
apparently uninterrupted ( mawsiil ), or the 
fact that a hadlth is really mawquf where it 
appears marfu\ or similar such situations. 
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At times, the articulation of an extractor 
of impairing defects ( muallil ) falls short 
of establishing evidence for his claims just 
as a money changer falls short in 
articulating evidence for the defects in 
a dinar and dirhams 
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When a narrator transmits a hadlth and 
another narrator transmits a hadlth in 
corroboration with it, then the 
corroborating hadlth is called a mutabV. 
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This is what the hadlth scholars mean 
when the say: “So and so corroborated 
this hadlth.” Bukhari frequently mentions 
in his Sahlh, as well as others, that: 

“[Such and such hadlth] has 
corroborative chains {mutdbiat)". 
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The effect of corroboration is to 
strengthen and support a hadlth. 

-Ljllilj 

A corroborative hadlth doesn’t have to be 
equal in status to the original hadlth. 


Even if it is lesser in status, it will be still 
suitable for corroboration. 
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Corroboration ( mutaba'ah ) can occur with 
the same narratori or it can be with the 
shaykh above him 2 , and the first (type) is 
more complete and perfect than the 
second since weakness in the beginning 
of the chains is more common and 
frequent. 
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If the corroborative hadlth agrees with 
the original hadlth in word and in 
meaning the words mithlahu are used. 
However, if the corroboration is in the 
meaning and not the wording then the 
words nahwahu are used. 
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In mutaba ‘ah, it is a condition that the two 
hadlth be from the same Companion. 
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Now, if the two corroborative hadlth are 
from different Companions, the 
corroborating hadlth is called a shahid. 

It is said, for example: “This hadlth has a 
shahid from the hadlth of Abu Hurayrah” 
or: “this report has attestations 
( shawahid )”, or: “the hadlth of so and so 
attests to it”. 
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Some scholars of hadlth specify the word 
mutabV to mean only that corroboration 
that is in the wording ( lafz ) and the shahid 
to that corroboration that is in meaning 
(ma nd), whether or not the corroboration 
was from one Companion or two. 
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Sometimes the terms shahid and mutabV 
are used synonymously, and [the reason 
for this 

synonymous application] is clear.4The 
process of investigating the paths of 
transmission of a hadlth and its multiple 
chains with the intention of discovering a 

mutabi 1 or shahid is called i tibdr. 
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The original division of hadlth [based 
upon the strength of its chains] is into 
three types: sahlh 

(sound), hasan (fair), and Ja 7/ (weak). 2 
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The sahih hadlth is of the highest level of 
strength, the da If the lowest, and the 
hasan in between. 


All the other types of hadlth which have 
been previously mentioned are 
subsumed within these three types. 
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A sahlh hadlth is that which is established 
by the transmission of an upright and 
thoroughly accurate person and which is 
neither defective nor anomalous. 
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If these attributes (i.e. being upright and 
accurate without anomaly or subtle 
impairing defect) are complete and 
perfect, then the hadlth is considered 

sahlh li dhatihi (,sr//z/7?-in-itself). 
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If there is some sort of inadequacy in 
these characteristics, but various other 
paths of transmission can make up for 
the inadequacy, then the hadlth is 
considered sahlh li ghayrihi (sahlh 
through corroboration). 
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When [such supportive paths of 
transmission] are not found the hadlth is 
considered hasan li dhatihi [hasan- in- 
itself). 
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Now, if the paths of transmission of a 
da ‘z/hadlth become numerous and the 
weakness of the hadlth is therefore 
mended3 [through corroboration] the 
hadlth will be considered hasan li ghayrihi 
{hasan through corroboration).i 


Although apparently it is possible for all 
of the above-mentioned attributes of the 
sahlh hadIth 2 to be deficient in a hasan 
hadlth, the correct and researched 
understanding is that only such a 
deficiency is considered in fair hadlth that 
is due to slightness of accuracy, while the 
remaining attributes should remain as 
they are. 3 
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'Adalah is a faculty in an individual that 
induces him to adhere to taqwa (God- 
consciousness)! and muru'ah (a sense of 
honor). 


Taqwa means to avoid evil deeds, such 
as shirk (association with God ),fisq 
(moral corruption), and bid ah (repugnant 
innovation^. 
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In avoiding minor sins there is a 
difference of opinion, the preferred 
opinion being that it is not a condition [for 
‘adalah ] due to its being outside the realm 
of ability, except in the case of 
persistence upon [minor sins], as 
persistence upon them is a major sin. 
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The meaning of muru 'ah is that one be 
free from any vile acts and defects that 
are contrary to the basic requisite of high 
ambition and general moral excellence, 
such as certain permissible but lowly 
acts, i.e. eating or drinking in a market, 
urinating on a road, etc....3 
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It should be known that integrity in 
relation to transmission (of hadlth) is 
more general than 

integrity in testimony (shahadah) because 
integrity in testimony is specific to free 
men while integrity in transmission 
(riwayah) includes both free men and 
slaves .4 



Dabt (accuracy) is the ability to memorize 
what one hears in such a manner that 
one is fully able to recall it and then 
prevent it from wholly or partially fading 
from one’s memory. 
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Accuracy is of two types: 

1. Accuracy in memory 

2. Accuracy in composition 





Accuracy in memory is attained through 
memorization and retention in the heart, 
while accuracy in composition is attained 
through preservation [of one’s writings] 
until the time of transmission. 
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There are five causes of aspersion in 
‘ adalah (integrity): 
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1 . Falsehood ( kidhb) 


2. Accusation of falsehood ( ittiham bi 7- 
kiclhb) 
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3. Moral Corruption ifisq) 
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4. Being unknown (Jahalah) 




5. Innovation (bid'ah) 


Kidhb in respect to a narrator means that 
his lying about prophetic statements has 
been established either through the liar’s 
own acknowledgement or through other 
external evidences. 
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The hadlth of such a liar is termed 
mawdu ' (spurious; forged). 
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If it is established that someone has 
purposefully lied about a hadlth, even if it 
occurred [only] once in his lifetime and 
even if he repented from it, his hadlth will 
never be accepted, unlike the one who 
bears false witness if he repents. 
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This is the meaning of the term “mawdu' 
hadlth” in the nomenclature of the hadlth 
scholars, not that [the narrator’s] lying 
has necessarily been established and 
realized in the hadlth in question. i 
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The issue of forgery is conjectural (based 
on supposition and not conclusive), and 
to pass judgment of spuriousness {wad') 
and lying on a hadlth is by way of 
dominant probability 2 . It is not possible to 
claim spuriousness conclusively and with 
certainty [on every hadlth of a liar] since 
liars sometimes also speak the truth. 
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This therefore refutes what has been said 
concerning the realization of the forgery 
of the forger through his confession: that 
it is possible that his confession also be a 
lie. His truthfulness (attestation to lying) 
is but known through dominant 
probability, and were it not for this fact it 
would not permissible to kill the 
confessor to murder, nor stone the 
admitter to fornication. 
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As for suspicion of falsehood, it applies to 
when a narrator is famous for and known 
to lie in general conversation, even if it is 
not proven that he has lied in the 
prophetic traditions. 
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Similar to it in ruling is to narrate that 
which contradicts the known and 
necessary principles of Islamic law. 
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This category of hadlth is called matruk 
(abandoned). For example, they say: “His 
hadlth is matruk ,” orb“so and so is matruk 
in hadlth”. 
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If such a man repents and his repentance 
is true, and signs of truthfulness become 
apparent from him it will be permissible to 
accept his hadlth. 
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In the case of one who lies only 
occasionally or rarely in his [everyday] 
speech - and not in the prophetic 
traditions - such lying will not effectively 
label his hadlth mawdu or matruk, even 
though it is clear disobedience [of Allah],i 
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The Xemfisq (moral corruption) implies 
moral corruption in deeds and not in 
belief, for corruption in belief falls under 
bid'ah (innovation ).2 
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The term bid 'ah is used most often in 
relation to creed, and kidhb (lying) - 
though it is included in fisq - is 
considered separate due to its aspersion 
being more severe and extreme. 
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4- Jahalah of a Narrator: 


It is additionally a cause of aspersion in a 
hadlth for a narrator to be unknown 

(jahalat al-rawi). 




Since his name and identity are not 
known, therefore his condition [as a valid 
transmitter of hadlth] is also not known, 
as well as whether he is reliable or 
unreliable. [In such a situation, it is 
ambiguously said, for example]: “a man 
related to me” or “a shaykh informed me”. 
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Such a person who is mentioned with 
ambiguous wording is called mubham. 

The hadlth of the mubham is 
unacceptable unless he is a Companion, 
since all Companions are adil (upright 
and possessing integrity). 
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If the narrator who is relating from a 
mubham relates words that indicate 
integrity, such as if he says “an upright 
person informed me” or “a reliable person 
related to me”, then there is a difference 
of opinion. 
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The sounder opinion is that such a hadlth 
should still not be accepted, because it is 
possible that the mubham is upright in the 
mubhim’s (obscurer) opinion but not in 
reality. 
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If a proficient imam says it, however, the 
hadlth should be accepted. 
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5- Bid ah (Innovation): 


Bid ah: is to believe in an innovation that 
opposes what is well-known in the 
religion and what has been related from 
the Messenger of Allah (may Allah bless 
him and grant him peace) and his 
Companions, based on a form of doubt 
and false interpretation, not by way of 
refusal and rejection, for that would be 
kufr (disbelief). 
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According to the majority of scholars, the 
hadlth of an innovator should be rejected. 
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According to some scholars 2 , however, if 
the innovator is [generally] characterized 
by truthfulness in speech and 
the preservation of his tongue [from 
lying], then his hadlth can be accepted. 
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Some scholars have stated that if the 
innovator denies a mutawatir (mass- 
transmitted) shari ah issue which is 
necessarily known to be a part of the 
religion, then he [and his hadlth] should 
be rejected. 
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If he is not of this description, however, 
then he can be accepted even if 
opponents declare him a disbeliever, [on 
the condition of] the presence of 
precision, scrupulousness, fear of Allah, 
caution, and preservation. 
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The preferred opinion, however, is that if 
he propagates his innovation and 
advertises it, then he shall be rejected. 
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If that is not the case, then he can be 
accepted, except if he narrates 
something 

that supports [and strengthens] his 
innovation, in which case the hadlth will 
definitely be rejected. 
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In summary, the imams differ in respect to 
accepting the hadlth of the people of 
bid'ah and ahwa ’(desires) and the people 
of deviated sects. 
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The author of Jami' al-Usul said, “A group 
of imams of hadlth took from the 

Khawarij sect, Qadaris, Shi ites, RafidI 

Shi ites, and all the other people of 
innovation and desires. 
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Another group exercised caution and 
abstained from taking any hadlth from 
these sects, and each of them had their 
reasons.” 
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There is no doubt that taking hadlth from 
these sects is [permissible only] after 
investigation and acquisition of the truth. 
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Even though precaution is in not taking 
them since it has been established that 
these sects used to fabricate hadlth in 
order to promote their deviant opinions 
and would admit to it after repenting and 
recanting. And Allah knows best. 
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Causes of Aspersion Related to 

Accuracy: 


The causes of aspersion related to accuracy 
are also five: 
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1. Excessive heedlessness (fart al-ghaflah) 
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2. Frequent error (kathrat al-ghalat) 
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3. Contradiction of the reliable narrators 

(mukhalafat al-thiqat) 
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4. Delusion ( wahm) 
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5. Poor memory (su' al-hifz) 


1,2- Fart al-Ghaflah (Excessive 
Heedlessness) and Kathrat al-Ghalaf 
(Frequent Error): 


Excessive heedlessness and frequent error 
are both close in meaning and import. 
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Heedlessness relates to hearing and 
retaining the hadTth, while error relates to 
narration and transmission. 
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3- Mukhalafat al-Thiqat (Contradiction of 
Reliable Narrators): 


Contradiction of what the reliable narrators 
have related in the sanad or the matn can be 
of a variety of types. It necessitates 
anomaly (, shudhiidh ) and resultantly becomes 
a cause of aspersion in relation to 
accuracy. 
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This is due to the fact that the cause of 
opposition to the reliable narrators is solely 
due to a lack of [or deficiency in] accuracy, 
memory, and the ability to protect the hadTth 
from change and alteration. 
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4- Wahm (Delusion): 


In regards to aspersion due to delusion 
(wahm) and forgetfulness ( nisyan ) by which 
[a narrator] falls into error in narration and 
therefore relates based upon his wahm. 
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If such aspersion can be discovered through 
proofs indicative of impairing defects and 
causes of rejection, then the hadlth will be 
mu'allal (defective). 
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This is the most obscure science of hadlth 
(difficult to comprehend) and also the most 
delicate. 
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Only those who have been granted true 
understanding, vast memory, and a 
complete knowledge of the status of 
narrators and the states of the chains and 
texts of hadlth, like the early predecessors 
(mutaqaddimm) from amongst the masters of 
this science, can stand up to the task. 

They ended with DaraqutnT and it is said 
that no equal ever succeeded him in this 
affair. And Allah knows best. 
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5- Su al-Hifz (Poor Memory): 


[According to the scholars,] poor memory 
implies that a narrator’s mistakes in 
transmission exceed his accuracy and that 
his heedless errors and forgetfulness exceed 
his memory and precision. 
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In other words, if errors and forgetfulness 
surmount or equal his accuracy and 
precision, he will be considered of poor 
memory. 
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What is necessary, therefore, is the 
predominance of a narrator’s 
accuracy and precision. 
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If poor memory characterizes a narrator at all 
times throughout his life, his hadlth will not 
be considered reliable. 
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According to some of the muhaddithin this 
type of hadlth will fall under the category of 

shadhdh. 



If poor memory appears suddenly due to 
external circumstances, such as loss of 
retention due to senility and old age, loss of 
sight, or loss of one’s books [of recorded 
hadlth], then such a person will be called a 
mukhtalit (narrator affected by memory loss). 



What a narrator related before ikhtildt 
(memory loss) and loss of retention will be 
accepted if it can be distinguished from 
what he related after this state. If it cannot be 
distinguished [from what was related after 
ikhtildt] then [the scholars] refrain from ruling 
on the hadlth. Likewise will be the case 
if [the situation] is vague. 
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If corroborative hadlth ( mutabi 'at) and 
attestations (, shawahid ) exist for this type of 
hadlth, it will improve from the status of 
rejection to acceptance and preference. 
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This is also the ruling for the 

hadTths of the mastur (concealed), mudallis 

(misrepresenter), and mursil (omitter) 

narrators. 
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Chapter Six: GharJb, Aziz, 
Mashhur, and Mutawatir Hadlth 


Gharib, Aziz, Mashhur, and Mutawatir 
(Rare, Scarce, Well-Known, and Mass- 
Transmitted 

Hadlth): 


If a sahih hadlthi is being transmitted by a 
single narrator [at any level of the chain] it 
is termed gharib. 
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If the narrators are [a minimum of] two [at 
any level of the chain, the hadlth] is termed 

'aziz. 
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If the narrators are more than [two at each 
level of the chain, the hadlth] is termed 
mashhur or mustajid (well-circulated). 
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If the narrators of a hadTth reach such 
abundance [at each level of the chain] that 
it is deemed impossible for them to have 
collectively conspired upon a lie the hadTth is 
termed mutawatir. 
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Fard (Unique HadTth): 

The gharib (rare) hadTth is also called fard. 
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What is meant by the narrator being unique 
is that he is alone at any particular level of 
the chain [and not necessarily that 
uniqueness exists at every level of the 
chain]. Such a hadTth is [more specifically] 
called fard nisbi (relatively-unique). 

4jj5^ ^3^ ^3^ 3 

* 

iLoj iSji 

If the singularity (uniqueness) exists at 
every level of the chain, the hadTth is called 
fard mutlaq (absolutely-unique). 
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What is meant by narrators being two (and 
therefore the hadTth being azlz) is that there 
are at least two narrators at every level [of 
the chain]. 


If there is only a single narrator at any level 
[of the chain], for example, then the hadTth 
will not be 'azlz but gharib. 
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Based upon this principle, the meaning of 
considering abundance in a mashhiir hadlth is 
that there should be more than two narrators 
at every level [of the chain]. This is the intent 
behind the statement: “The minority governs 
the majority in this science”. 2 So understand. 
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Gharabah (Rarity) and Sihhah 
(Soundness): 
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It should be known from the aforementioned 
that rarity (gharabah) does not necessarily 
contradict soundness (sihhah). It is possible 
for a hadlth to be both sound (sahih) and rare 
(gharib) if all of the individual narrators of the 
hadlth are reliable. 
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When Gharib Implies Shadhdh: 


The term gharib, however, is occasionally 
used to mean shadhdh (anomalous) - 
anomaly - and therefore is a type of 
aspersion in a hadlth. This is what the author 
of al-Masabihi means when he 
says, “this hadlth is gharib (anomalous),” 
which he mentions by way of criticism. 
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Some scholars explain that the term shadhdh 
[simply indicates] singularity of the narrator 
without taking into consideration his 
opposition to [other] reliable narrators, as has 
been defined previously. 
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They therefore [oftentimes] state that a 
“hadTth is sakih (sound) and shadhdh (rare)” or 
that a “hadTth is sahih (sound) and not 
shadhdh (rare)”. 
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According to this meaning then, being 
shadhdh, like rarity ( ghambah ), will not 
contradict soundness (. sihhah ). Only when the 
term is used in the context of aspersion 
(criticism) will it indicate a hadTth that 
opposes [what was reported by] reliable 
narrators. 
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Chapter Seven: The Levels of Weak, 
Sound and Other HadTth, and Some 
Terminology Particular to Imam 
TirmidhT 


Da If (Weak HadTth): 

A da'Tf hadTth is a hadTth in which the 
considered conditions of soundness and 
fairness are completely or partially absent 
and whose narrator(s) have been criticized 
due to an anomaly (, shudhudh ), disclaim 
( nakarah ), or impairing defect (‘ illah).i 
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According to this understanding, the 
categories of da z/hadlth are numerous and 
are abundant both independently and 
compounded [due to the presence and 
absence of the conditions of soundness ].2 


Levels of Sahlh and Hasan HadTth: 

The varying levels of the sahlh and hasan 
hadTth, both in-itself and through- 
corroboration, are in accordance with the 
varying levels and ranks in perfection of the 
qualities taken into consideration in 
understanding [the salnh and hasan hadTth] 
while obviously comprising the fundamental 
characteristics of being sahlh and hasan .3 



[Scholars of hadTth and Islamic 
jurisprudence] have precisely delineated and 
defined the levels of sihhah (soundness). 
They have mentioned examples of chains 
and said regarding them: “Although 
integrity and accuracy are found in the 
narrators of [all] the chains, some of the 
chains are superior to others.” 





The Soundest Chain: 

A difference of opinion exists regarding the 
consideration of a specific chain as being the 
most sahih and authentic of all chains. 
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Some scholars claimed that the most 
authentic chain is: “Zayn al-‘AbidTn from his 
father from his grandfather.” 
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It is also said that the most authentic chain 
is: “Malik from Nafi from Ibn Umar.” 
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It is also said that the most authentic chain 
is: “ZuhrTfrom Salim on the authority Ibn 
Umar.” 
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In truth, it is not permissible to declare any 
specific chain as conclusively the soundest 
of all chains. Nevertheless, there are highest 
categories of soundness and a number of 
chains fall into these categories. 
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If [judgment] is restricted to stating that a 
chain is the most sound chain of such and 
such city or in such and such chapter of 
hadTth or on such and such a topic, it will be 
valid. And Allah knows best. 
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Some Unique Terminology of Imam 
TirmidhT: 


It is the habit of TirmidhTi in his JamV [al- 
Tirmidhi\2 to state: “[this is] a hasan, sahih 
hadlth,” 

“[this is] a gharib, hascin hadlth”, or “[this is] a 

hasan, gharib, salnh hadTth”. 

3 Jj^> oSlP 3 ^ 

•>* 0 X ^ X ^ 0 . X lx 

^ 0 , X 1* ^ X ^ 0 X 


1*0 x i* 0 ^ t* ^ x 

There can be no doubt about the possibility 
of combining fairness (husn) and soundness 
(sihhah) in that a hadTth can be 

hasan li dhatihi (/;«.SY/«-in-itself) but also sahih 
li ghayrihi (.y«/)THhrough-corroboration). 
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Similarly, it is possible to combine ghardbah 
(rarity) and sihhah (soundness), as we have 
mentioned previously. 
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As for the combination of gharabah (rarity) 
and husn (fairness), the scholars have 
deemed [this term usage] as problematic and 
vague, since TirmidhT considered fairness 
(husn) to be [contingent on] 
the multiplicity of paths of transmission, 
which would bring into question how the 
hadTth could [also] be rare (gharib). 
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[The scholars] respond by stating that 
considering numerous paths of transmission 
as a condition for the hasan hadTth is not an 
absolute rule; rather it is simply a type of 
[hasan hadTth], 


When the declaration [of Imam TirmidhT] 
upon a hadTth combines both fairness and 
rarity, then the definition of the term hasan is 
of a different type of hasan. 



Other scholars stated that [the intent of the 
statement is that Imam TirmidhT] is simply 
pointing out the difference in paths of 
transmission, that in some paths of 
transmission it is rare (i.e. gharib 
and hasan together) and in some it is not rare 
(just hasan). 
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It has also been said that [when TirmidhT 
uses the particle waw (usually meaning 
“and”) here, he] implies the meaning “or” and 
that [TirmidhT], due to lack of absolute 
certainty in knowledge, is 
doubtful [of the status of the hadTth] and is 
therefore hesitant about whether the report is 
gharib Or hasan. 





It is also said that the meaning of hasan here 
is not the technical meaning but the lexical 
one, implying “that which one’s intrinsic 
nature inclines towards”. This opinion, 
however, is very farfetched. 
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Chapter Eight: Legal Argumentation 
Using Sahlh, Hasan, and Da /f HadTth 


Legal Argumentation (Derivation of 

Rulings) Using Sahlh and Hasan HadTth: 

[The permissibility of] deriving proofs for legal 
rulings (legal argumentation) from sound 
hadlth is unanimously agreed upon, 

as is [deriving proofs] from hasan hadlth 
according to the majority of the 
scholars. 
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[The hasan hadlth] is appended to the sahlh 
hadlth in respect to the permissibility of 
deriving proofs from it although lesser than 
the [sahTh hadlth] in status. 
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Additionally, a da'Tf hadlth which reaches the 
level of /?fl.raw-through-corroboration ( hasan li 
ghayrihi) due to its numerous paths of 
transmission is also unanimously agreed 
upon [as permissible for legal 
argumentation]. 
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Legal Argumentation Using Da If Hadlth: 


The popular understanding that a da'if hadlth 
is reliable in respect to the virtues of actions 
( fada’il al-a'mal) refers to individually da 'if 
hadlth {da l/hadlth that have no 
corroboration) and not the combination of 
da ‘z/hadTth, since they will be considered to 
be in the category of hasan hadlth (due 
to corroboration) and not da T/’hadTthi as the 
imams of hadlth have clarified. 



Some scholars have said that if a da l/hadlth 
is weak due to poor memory, confusion 
(i ikhtilat ), or misrepresentation {tadlis), 
despite the presence of honesty and 
reliability, then the hadlth can be 
reinforced by the corroboration of numerous 
paths of transmission (otherwise the hadlth 
will be too weak to accept corroboration). 


If the weakness is due to suspicion of lying 
{ittiham bi ‘l-kidhb), anomaly ( shudhiidh ), or 
excessive mistakes ( fahsh al-ghalat) however, 
the report cannot be reinforced by the 
presence of numerous paths of transmission 
and it will be therefore judged as da 'if 
though it can be practiced upon in 
respect to the virtues of actions. 2 
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Based on this consideration should the 
statement “the appendage 
of a da 7/' report to a da 'if report does not 
provide reinforcement” be understood. 
Otherwise, this statement is clearly incorrect, 
so reflect. i 
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Chapter Nine: The Ranks, Number, 
and Collections of SahTh HadTth 

Sahih al-Bukharl: 

i 

Once it has been established that] the sahih 
hadTth vary in rank and status and that some 
sahih hadTth are sounder than others, 
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it should also be known that it has been 
established amongst the majority of 
traditionists ( muhaddithln ) that the Sahih i of 
BukharT is foremost in rank amongst all 
other compilations of hadlth to the extent that 
they have said that the most sahih book after 
the Book of Allah is the Sahih of BukharT.2 
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SahTh Muslim: 

Some scholars of the Western Islamic world 
(Al-Maghrib, which consisted of Andalusia 
and West 

Africa) gave preference to the Sahih of 

Muslim over the Sahih of BukharT.3 
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The majority of scholars, however, state that 
this [preference] referred to the excellence of 
[Muslim’s] elucidation, placement, 
and arrangement, as well as the care taken 
by him to indicate and comment on fine 
points within the chains. 
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These [considerations, however,] are off 
topic, since the discussion is on authenticity 
and strength and those factors related to 
them. 
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And truly no book can equal the Sahih of 
BukharT in this respect. The thorough 
realization of all the characteristics required 
for the soundness of its narrators attests to 
this. 
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Some scholars hesitated to give preference 
to one over the others but the truth lies with 
the first opinion. 
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Muttafaq Alayhi (Agreed-Upon HadTth): 


A report that is narrated by both BukharT and 
Muslim [in their Sahihs ] is termed muttafaq 
alayhi. 
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Shaykh [Ibn Hajar al-'AsqalanT additionally] 
stated that the condition [for a hadTth to be 
considered agreed upon] is that it should be 
narrated from the same Companion.i 
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[Scholars] have stated that 
the total amount of agreed-upon hadTth is 
two thousand three hundred and twenty-six 
(2,326 ).2 
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Ranks of the Sahih HadTths: 

Generally, preference is given to [a hadTth] 
that: 

1. The two Shaykhs (BukharT and Muslim) 
agree upon over other [hadTth] 
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2. Then to what BukharT alone narrates 
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3. Then to what Muslim alone narrates 

4. Then to a hadTth that meets the conditions 
of BukharT and Muslim 
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5. Then to a hadith that meets the conditions 
of BukharT 

6. Then to a hadTth that meets to conditions 
of Muslim 

7. Then to a hadTth that has been narrated by 
other Imams who have adhered to [the 
accepted conditions of] soundness (sihhah) 
and have declared the hadTth to be sahih.\ 
There are therefore a total of seven 
categories .2 


Meaning of the Phrase: “The Conditions 
of BukharT and Muslim”: 

What is meant by [the phrase] “the conditions 
of BukharT and Muslim” is that the narrators 
of a hadTth should be characterized by the 
attributes that the narrators of BukharT and 
Muslim are 

characterized with, including accuracy, 
integrity, and the absence of anomaly, 
unfamiliarity, and heedlessness. 


Some say that the intent of the phrase “the 
conditions of BukharT and Muslim” is the 
narrators [of BukharT and Muslim] 
themselves. This is, in fact, a long discussion 
which I have mentioned in the 
introduction to Shark Sifr al-Sa ‘adali 3 (A 
Commentary on the Book of Bliss).4 





Imams Bukhari and Muslim and 
Encompassing Sahih Hadlth: 

& 

Sahih hadlth are not exclusive to Sahih al- 
Bukhan and Sahih Muslim. [Bukhari and 

Muslim] did not encompass all the existing 
sahih hadlth although their books are 
exclusive to sahih hadlth. 

In fact, they did not even include in their 
books all the hadlth that they possessed nor 
that met their conditions, besides those 
hadlth that others possessed. 
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Bukhari said: “1 have not related in my book 
except that which is sahih, and 1 have 
certainly left out many sahih hadlth. ”5 
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Muslim said: “The hadlth that 1 have related 
in this book are sahih, but 1 do not say that 
what 1 have left out is weak.”6 
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[It can be assumed that] there must be a 
specific reason for their exclusion or mention 
of a hadlth, either due to soundness or due 
to various other reasons. 
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Al-Hakim Abu Abdullah al-NTsaburl authored 
a book which he named al-Mustadrak (the 
Emendation)i, implying that he mentioned in 
the book the sahih hadlth that were left out by 
BukharT and Muslim. He [attempted to] 
correct and amend [the two Sahibs by 
mentioning hadlth that had not been 
mentioned in them]. 
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Some of the [amended hadlth] were in 
accordance with the conditions of [Imam] 
BukharT, some were in accordance with the 
conditions of [Imam] Muslim, and others 
were not in accordance with the conditions of 
either. 
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He states, “BukharT and Muslim have not 
ruled that there are no sahih hadlth other 
than what they have mentioned in their two 
books.” 
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He [also] stated that: “a sect of innovators 
has appeared in our times that has slandered 
the Imams of the religion (din) by saying that 
the collective amount of hadTth that are 
considered saluh by them do not reach even 
some ten thousand.” 
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It has been transmitted from BukharT that he 
said: “1 have memorized one hundred 
thousand of the sahih hadlth and two 
hundred thousand of the non -sahih hadlth.” 
Apparently, and Allah knows best, he meant 
“sahih" according to his own conditions. 
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The total amount of what has been narrated 
in his book [Sahih al-Bukhari '], including 
repetition, is seven thousand two hundred 
and seventy-five (7,275) hadlth. After 
omitting the repetitive hadlth, 
they become four thousand (4,000).i 
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Other scholars from amongst the Imams [of 
hadlth] have also authored collections of 
saluh hadlth, such as the Sahih of Ibn 
Khuzaymah 2 , who is called “the Imam of the 
Imams”. 



He is the shaykh of Ibn Hibbam, who said in 
his praise: “I have not seen anyone on the 
face of the earth better in the 
science of the prophetic tradition nor better in 
memorizing the sound wording [of hadlth] 
than him, as if all the prophetic traditions and 
reports were right before his eyes.” 
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[Likewise, there is] the Sahilu of Ibn Hibban, 
the student of Ibn Khuzaymah and a reliable, 
trustworthy, eminent Imam of deep 
understanding. 
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Al-Hakim once said: “Ibn Hibban was from 
the vessels of knowledge, language, hadlth, 
and religious exhortation. He was from 
amongst the men of intellect.” 
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[Likewise, there is] the Sahih of the 
trustworthy Hafiz al-Hakim Abu Abdullah al- 
NTsaburT that is [more commonly] called the 

Mustadrak. 
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Leniency in hadlth ruling found its way into 
his book, however, and the scholars have 
held it against him, saying that “Ibn 

Khuzaymah and Ibn Hibban are 
stronger and more established than al-Hakim 
and they are better and sharper in 
[understanding] the hadlth chains and texts.i 
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[Likewise, there is] the al-Mukhtarahi of Hafiz 
Diya' al-DTn al-Maqdisl3, who also 
transmitted sahih hadlth that are not found in 
the two Sahlhs (of Bukhari and Muslim). 
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The scholars have said that “his book is 
better than the Mustadrak." 
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[Likewise there are] the Sahibs of Ibn 

Awanahi and Ibn al-Sakan 2 as well as the 
Muntaqa of Ibn Jarud3. 
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All of these books were [meant to be] 
exclusive to sahih hadlth, although a group of 
scholars have criticized [them], some out of 
bigotry and some justly.4 And above every 
person of knowledge is the All-Knowing, and 
Allah knows best. 
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Chapter Ten: The Six Famous Hadlth 
Collections 

The Six Books: 


The six famous canonical books of hadlth in 
Islam, called the Sihah Sitt, are: 

1. The Sahih of Bukhari 

2. The Sahih of Muslim 

3. The Jami of TirmidhT 

4. The Sunan of Abu Dawud 

5. [The Sunan] of Nasa'T 

6. The Sunan of Ibn Majah 
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The author of JamV al-Usiil, however, chose 
the Muwatta [as the sixth of the books in 
place of Sunan Ibn Majah ]. 
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In the [last] four books all types of hadlth can 
be found: sahih, hasan, and da If. That they 
aretermed “six sahih collections” is due to the 
predominance [of sahih hadlth in them]. 
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[It should be noted that] the author of 

Masabih [al-Sunnah\ (Imam BaghawT) termed 
the hadlth related by those other than 

Bukhari and Muslim as hasan, and in this 
usage he either meant [that the hadlth in 
them are predominantly hasan] or he meant 
the linguistic meaning of “good, fair”, or 
he simply intended to formulate a new term. 
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Some scholars have said that the book of 
DarimTi is more appropriate and deserving to 
be the sixth 

of the [canonical hadlth] books because its 
narrators are less weak and the presence of 
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munkar and shadhdh hadlth in it is rare. It also 
has lofty chains and more thulathiyat (chains 
containing only three narrators between the 
author and the Messenger of Allah, may 

Allah bless him and grant him 
peace) than the thulathiyat of Bukhari. 
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The above-mentioned books are amongst 
the most popular books [of hadlth], otherwise 
there are many other famous books. 
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SuyutT has narrated from many books, 
exceeding in fact fifty, in the book Jam ' al- 
Jawami'. They consist Of sahih, hasan, and 
da 'if hadlth. 
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He said: “1 did not mention in 
[this book] a hadlth that is characterized as 
fabricated and that the scholars of hadlth 
have agreedupon its abandonment and 
rejection.” And Allah knows best .2 
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